1E. One of the most essential tasks set to German cultural studies is the representation of the political 
intellectual history of the Occident, but especially a representation of the development and shape of the 
“Reich.” In particular, it is necessary to establish in principle the ideological position from which 
European history becomes visible as a contradiction of "history and decay of the idea" and German 
intellectual history as the history of the Reich. Such a political intellectual history is only possible if all 
the individual humanistic, historical and political phenomena of this history are presented in a 
summarizing show and treated philosophically and fundamentally. 


2E. Kurt Hancke has turned to this task in his last work: "German Revolt against the West "1) - he has 
grasped the core point instinctively: It is the problem of the meaning of the occidental history of ideas 
as a history of the construction and decline of Europe. If the development theory of the 19th century 
with its cultural optimism seemed to be right at first, it soon turned out that both the liberalistic 
civilization optimism and the cultural pessimism of Oswald Spengler were logical-abstract one- 
sidednesses; both theories wanted to deny the European peoples the possibility to break through the so- 
called economic and social-political "milieu" out of disposition, idea and experience and to be able to 
form anew a really reasonable, meaningful order according to their own kind. 


3E. As a result of these theories of history alien to life, the history of the Occident has so far presented 
itself only as the history of a "confused European self-consciousness". Hancke considers it the most 
urgent task of political science to solve this confusion, i.e. to show and interpret European history as a 
whole as essentially determined by Germanic historical consciousness. 


According to Hancke, the history of Europe is basically nothing other than an event about the 
development, the form and the idea of the empire. 


Hancke contrasts the confusion of European consciousness with the fact that it was the empire alone 
that founded, crowned and represented the Occident, i.e. "that world context which released the later 
Europe from itself with all that it was and is." Thus the history of the Middle Ages appears as a 
"monument of willed history"; for the Middle Ages were not a closed cosmos as once was the Greek 
world, because the Germanic substance was to be ideologically excluded as the bearer of dominion. 
Thus, the occidental dualism set in early on. In addition, a front was formed from the "periphery" 
against the center of Europe, against the empire, in order to make itself completely independent. 
Gradually, a separate ideology of the West emerged. By this Hancke means the summary of all those 
aspirations and theories which converged in the total autonomy of civilization, the religion of utility, 
the absolute rule of the intellect and the mechanization of individuality. In this struggle of the West 
against the continental center, the concept of the so-called "safeguarding at all costs" ideologically 
plays a main role. The consequence of this intellectual-ideological detachment from the occidental 
historical foundations is the world view of the West as a "colonial West", whose development is 
directed towards the American goal of standardization (standard Yankee), a development that has 
visibly concretized itself in our days in the British-American alliance. Hancke traces this development 
back to the already mentioned concept of "safeguarding", namely safeguarding salvation, 
understanding and possession. 


AE. It is obvious that this ideology received its final form through Puritanism. This in turn shows an 
innermost relation to the Old Testament and to the spirit of the Torah, both of which also live only from 
the idea of securing acquisition against the moral claims of the law. The ideology of the west Hancke 
understands very correctly ultimately as an "addiction" to cover the libidinous acquisitiveness with the 
cloak of the "substitute religion". The spiritual turn from the empire, i.e. from the center, to the 
periphery (but this is the "colonial" West) is finally described by Hancke as "unanimous 
secularization", as absolute "emptying" of every substantial existence, as absolute mechanization of 
individual life". This development is only understandable if one takes into account that the detachment 
from the empire goes hand in hand with the "absolute liberality" and the striving for spiritual autonomy 
at any price. Hancke summarizes all these tendencies as the expression of a "freedom in a negative 
sense". The addiction to securing this liberal world revolution, however, ultimately arises only from the 
fear of one's own insubstantiality. Because no world view, much less a world order, can be built up 
from the periphery, the West tried to feign the proclamation of freedom and equality as a kind of 
"substitute religion". 


5E. For political science and intellectual history, Hancke now sets the task in his work, which is 
admittedly only provisional, but in its basic features nevertheless ingenious: "It all depends on 
recognizing the total type, which shaped the Occident as Germanicism and archaic Germanness from 
the center". Hancke follows this ordering factor, which became alternately task and fulfillment, through 
the centuries of German and European intellectual history. He shows the basic lines that we must 
follow in order to recognize the intricate front formation of political, ecclesiastical and spiritual 
liberalism and to understand the history of the Occident as Germanic-Germanic history vis-a-vis 
Western liberalism. For fatefully German history takes place as a counter-movement: As 
"jrrationalism," as "personal individualism," as spirit and "myth" versus the intellect and mechanical 
universality of the West. Hancke lets these attempts of the reorganization of the empire flow into the 
"German movement" of the 18th century, which tries the big throw of the reorganization in four 
dimensions: In the Prussian-German philosophy of history, in the "pathos of inwardness" and "epochal 
individuality," in the religion of the beautiful, and in history as mythical tradition. What is symbolized 
here, however, has always passed through German history as a hidden current; in all fields of art, style, 
fashion, taste, and science, the inner rupture in the unity of the Occident took place, but also the 
"German revolt against the West." If already Kant revealed this rupture in the structure of the western 
thinking, the essential problematic was put back again and again by over-alienations in the own self- 
consciousness, until finally Hélderlin appears symbolically as the completer of the spiritual empire, by 
"sanctifying Germany from itself". 


6E. This is the beginning of the prehistory of the new Germany, which Hancke could not treat in detail. 
We must feel this lack all the more as such, since it was precisely in the wake of Hélderlin that 
Nietzsche carried out the last intellectual conception of gestalt German thinking. Nietzsche in particular 
clearly characterized the German historical-philosophical "dynamic" as a German peculiarity and, in 
his doctrine of fate and war, not only foresaw the intellectual situation of the 20th century, but also 


clearly recognized its basic features as a necessary development of German intellectual history. 
Hancke concludes his work with the question of the meaning of war. In this struggle of our days, the 
completion of the Reich and with it the renewal of Europe from the center is fatefully taking place. If 
the political fronts have been and will be clearly clarified by this struggle, Kurt Hancke's writing has, 
on the other hand, contributed significantly to the fact that the ideological fronts, not only of this war, 
but also of tomorrow's intellectual situation in general, will also be clearly clarified. 


7E. As fate would have it, this great draft remained Hancke's last work. He fell in the East during a 
scouting mission in the struggle for the final completion of the Reich, himself a symbol and model in 
this struggle. In the few years of his journalistic and scientific activity, he not only constantly wrestled 
with the meaning of destiny, but also affirmed this meaning of the "fulfillment of destiny" in his 
personal commitment. With him, German science loses one of its best scientific hopes. 


